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Kasax iainaeri Tabyrapabin
TaKBIPLINTHIK-AMHIBHCTHKAABIK MAPAAHTMACH!

MAaKaAaAa ACKCHKOAOT M KOHE STHOAMHIBHCTUKA CAAIAQPUIHBIN HEr3ri YFBIMAGPBIHLIN Gipi Taby
COIACPAIH TAKBIDbINTLIK-AWHBHCTUKAABIK APIAMTMACH! TyPaAbl GasiHAGADAbL TaGy ~ TOAMHE3MAHbIN
ATHA-FYPBITTLIK YCTaHbIMAGPBIHAH GABIHFAH KOHE Kasipri TaHAa STHOTPA(MA M AMHIBHCTHKAAG
epeKiLe ThiibIM Cany Kyiecii Geariney Y KaGhiAAGHFa Tepih. Taby cosi eypona TiAaepiNe ert
aAral per KanTan KyKThin GACMIe Kacaran yWinLi CasxaTsl Typanbi Ka3Ganapbi HerisiHAC enrem.
MoAUHE3NA KepiHAE, HAKTBIPAK aiTKaHAA, TaHro aparAapbiHAa 1771 KbiAbl Kanutan Kyk «raGys
COBMIN GEATIAI GIp TLIiibIM CABIHFAH CAAT-AGCTYPACPTE GAMAGHBICTEI KOAAHBIAATBIN YFbIM eKeHiH
anbikraran. MaKkanaaa TabyAap STHOTPAGIMS KOHE AUHIBICTHKA TYPFLICHIHAN KapacTbipbiAaAb. Kasak,
TIAIHACT TAGYABIN COMAHTUKAAbIK KYDHIABIMbINA Ha3aP ayApa OTHIPLIN TaKbIDHITHIK, eEKLICAIKTEp
aHbIKTaAaAb. COFaN Cait AMHIBUCTUKGABIK, TaAAQY HETT3IHA® TaBYAADABIH Opi TAKbIPLITTLIK, Opi TIAATK
NAPAANIMACH! KyPHIAABL HemiC NCuxoA0rbi B.BYHA Tay COIACPAI JAIMIATTHII €1t AT pyXanh
KoAeKci aen ecenteitai. Ax A.PoAkAMG(-Bpayi Tabyra GarbiTTanran MiHe3-KYABIK KOFaMABI KOAAZY
VIUiH MaHBI3Ab! EPEKEACD MeH KYHABIABIKTAPABI HBIFQUTATHIH KYPAA KeHit atan oTken GOAATHiM.
ComAait-aK, Taby COIACP MOACHHET TYPFBICIHGH CKIYLITH GOABIN KEACTIH KATErOPMSAGPALI HbicaHara
A3 OTHIPHIN, OAIPABI APACHIHAQFLI WEKADAHbI HAKTLIAAB. Ka3ipri yakuiTTa TaGy KOFamaa opbi
AATHIN KOHE COAMIHACTTCPAT OPLIHAAITHIH OMGRGAN (DEHOMEH ETIHA® KAPACTBIPHIAGALL [TapaAuTMa
~ 36PTTEACTIH MACeACH] ey YWt YAI PETIHAC aAbINFaH TEODMS; TEOPSAbIK K63-KapACTADANH,
METOAOAOTMSABIK, MPUHLITTEPAIH, DAICTEMAIK KaGHIAAGYABIH KOHE IMIMDUIMAIK HOTHACACPAIH
Gipiry Kyiieci. TaGyAbii TAKbIPBITTLIK-AMHIBUCTHKIABIK, NaPAANTMACE! ACTCHIMI3 — aTaAFaN yrbiMFa
KATLICTH ACPEKTEp MEH 3DTTEYACPAI, FAAbMAADABIN MIKIDACDIH Caparay Herisiiae TabyAapabi op

TYPAI GaFLITTa KAPACTLIDA OTHIPLIN, MAFBIHAALIK TONTAPFa KIKTEY KAHE TAAAAM, TYCIHAIPY.
Tyiin co3Aep: Taly, ACKCHKOAOTYS], IBCIEMHIM, HTHOTPAIS, TOTEMMIM, THbIM CO3ACD.

Introduction

‘The definition of the concept expressed in terms
forbidden to a name in linguistics is considered
a taboo. This concept is found in many cultures
of the world. At the end of the XIX-beginning of
XX centuries taboos began to be explored by such
foreign scholars as 1.G. Herder and V. Humboldt.
Famous rescarchers E. Taylor, J. Frezer, Z. Freud,
R. Smith, F. Steiner made a significant contribution
to the study of taboos at the world level. The
scientific  beliefs, mythological  worldview,
prohibitions and taboos associated with the customs
and traditions of Turkic peoples, as well as taboos
that testify to the culture of Turkic peoples, did
not go unnoticed. The fact that this concept was
considered among the Turkic peoples from an
cthnographic point of view can be seen for a long
time from a book in the Persian language of the
world famous scientist Rashid ad-Din (1247-1318)
in the «Yearbooks collection». Also, valuable facts
related to totemic belicfs and prohibitions of Turkic
peoples are found in the following works: S. P.
Tolstov «Religion of the peoples of Central Asia,
D.E. Tolstov «Reconstruction of totemism among
the peoples of Central Asia and Kazakhstan. Relive
of totemism among the peoples of Siberia and Far
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East, N.A. Alekscev «Early forms of religion of the
Turkic-speaking peoples of Siberian, G.N. Potanin
«Kazakh folklore in the collection, A. Zolotorev
«Remnants of totemism among the peoples of
Siberian, «Traditional worldview of the Turks of
Southern: Siberian, in famous travel records of
Marco Polo.

‘The bans of the Kazakh and Kyrgyz peoples are
considered in the works of G.N. Potanin «Essays
on Northwestern Mongolian, V.V. Radlov «From
Siberian, Sh. Valikhanov «Collected Works in
Five Volumes», A.A. Divaev «Signs of the Kyrgyz
during the trips, A. Margulan «The Ancient
Culture of Central Kazakhstan», A.T. Kaydarov
«The Cult of the Word among Turkic Peoples»,
Kh.A. Argynbacy «Family and marriage among
the Kazakh peoplen, A.N. Samoilovich «Forbidden
words in the language of a Cossack-Kyrgyz married
woman», N.P. Dyrenkova «Marriage, terms of
childbirth and mental prohibitions among the
Kyrgyz», S. Altayev «Euphemisms in the Turkmen
language».

Duc to the fact that the language has ample
opportunities, its wealth is manifested in the
meaning of the word, of the use. In this regard,
there are still problems that are not revealed in the
exact definition of taboos from the vocabulary. This
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should determine the need for a new discovery study
and the relevance of this topic from a linguistic and
cthnographic point of view.

For cxample, the scientist A. Khasenov
considered taboo as a phenomenon that ultimately
disappears: «In Melanesia and Polynesia there
are synonyms for this word-capu, tambu. Their
meaning is prohibition. In the carly days, blind
feelings and faith, the discovery of humanity on
something, every phenomenon, considering them
the holiest, most powerful in the world, left their
mark on the language. At present, the taboo has
almost come out of the customs and languages of
peoples. There are still traces of taboos in different
languages. But one truth is obvious: a taboo
phenomenon  that ultimately disappears in- the
nov, 2003: 153).
sts-rescarchers of linguistics 1. Kenes-
bacv and G. Musabacy in their work «Modern
Kazakh language» explain that the taboo is only
the prohibitions that believers had during the era of
the October Revolution who did not name several
and merciful spirits. In
addition, the taboo is a temporary phenomenon,
noting that afer the October Revolution the taboos
were completely destroyed, remained only among
superstitious elderly peaple, some were included in
the number of archaisms.

Along with the foregoing, the scientist Adil
Akhmetov in his work «Taboo and Euphemisms
in the Turkic Languages» expressed a different
opinion: «The semantic meaning of the term
«taboon is not limited only by prohibition. At the
same time, if we say that the linguistic taboos are
part of the ethnographic taboos, we do not depart
from the truthy. (Akhmetov, 1995: 15) That is,
the viability of taboos is inextricably linked with
past history and with the future of an ethnic group
in which such a thing as language and taboos is
characteristic. To consider that the taboo will
disappear, this applics only to linguistic units,
which are still called «taboo words». Because
the expression of an ethnographic taboo in a
language is not limited to taboo words. If we take
into account that this term means «prohibition»,
then in this series should also be supplemented
samples of oral literature, such as forbidden
words in the Kazakh language, «the At tergeus
tradition found in literature, poetry songs that are
performed when people were bitten by a snake,
tarantula, or black widow, are undoubtedly the
most powerful indicators of faith in the power
of words.
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Experiment

The history of the origin of taboos is an
extensive topic that is studied and analyzed in
various fields of science. Therefore, it is impossible
to fully recognize and explore the taboo in only one
direction or method. In constructing the thematic-
linguistic paradigm of this concept, one should be
guided by four criteria. This study of the image in
the language, thematic and semantic in nature,
communicative functions and dependence on the
motives of origin,

In a broad sense, a taboo, as a rule, means any
prohibition, the violation of which is considered
dangerous for society. Taboo combines two
directions. They are: saints and forbidden. 1f you
distinguish between them, you can determine the
basis of this concept. Therefore, when studying
taboos, you should first of all remember that this is an
integral part of culture. The scientist B. Sagyndykuly
classifies taboos on thematic grounds into five groups.
These are: taboos associated with traditional beliefs
and beliefs, associated with mythology, associated
with the names of diseases, taboos formed on the
basis of totemic beliefs, taboos formed from belief in
the magical power of a word. (Sagyndykuly, 2008:
53). We may notice that several characteristics are
combined in this classification. That is, the scientist
took into account the factors causing the appearance
of taboos, along with semantic feature:

Taking into account the opinions of scientists,
a broader description can be made by dividing
the taboos into prohibitions regarding actions
and prohibitions on names. Since a taboo is often
characterized as a ban related to the commission
or non-commission of an action, or as a restriction
associated with the use of certain words. Many of
the concepts are characterized by both types of
taboos. For example, Kazakh people do not call a
snake by the name «jylany, instead they use words
such as «tuymey (button), «uzyny (long), but it is
also forbidden to kill a snake or whistle because a
whistle can cause a snake.

Name bans include all existing «forbidden
words». Although there are not so many of them, the
phrases «taboo words» are lexical units that occupy
a special place in the Kazakh language. Because at
least a small part of the folk tradition, mentality and
history is reflected in each taboo word.

The taboo on action, although it dates back to
the carly stages of history, is still relevant in society.
We can verify this from world experience. In the
source below you can see his specific reasoning.
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For example, journalist M. Domogatsky in
the newspaper «Pravda» (VI, 1972) published one
message: the Baduy tribe lived 150 km from the
capital of Indonesia, Jakarta, in the mountains of
Western Java, (Badazash Badawi, X.H.), but not
one he/she doesn’t say from the inhabitants of the
island of Java that he/she saw baduys or baduy, at the
same time, according to the law of the baduy tribe,
representatives of other countries (tribes) should not
visit the land of baduys and baduys themselves do
not go a step away from their yard; they don’t even
20 to another place for a day, they grow and develop
only on their own land.

Baduys live in bamboo houses (in lashas); their
houses are called «svayars»; locals do not receive
any latest news; run away from them and tum
around. ... According to the ancient Baduy law, four
animals should not be kept; you cannot build a road;
the most serious sin is being able to recognize letters
and read papers. The Indonesian authorities can do
nothing with prohibitions no matter how they try to
build a school here. (Khasenov, 2003: 99)

This example is a true prohibition on actions and
which is still relevant in certain societies.

Taboo is not only a ban, but also a ban caused by
the fear that the saint cannot be a footrest, otherwise
it can turn out badly. For example, according to the
belief prevailing between the Turkish peasants, an
empty cradle cannot be rocked. If this prohibition
is violated, then in such a house a child is never
born; if born, it will soon die. Kazakhs are still
considered a bad omen to stand on the threshold or
step on the threshold, kick the door. Because devils
gather around the threshold more. If a person sits on
the threshold, he may become disabled or go crazy
(Akhmetov, 1995: 65). At the same time, in Kazakh
knowledge, the words «with a negative meaning»
should be used with caution. Kazakhs have a saying
— a bad word comes out of a bad mouth.

It was said above that taboo serves as a regulator
in society. This means that it targets certain objects
and subjects. Taboo depending on these properties
and communicative function can be divided into
three types:

1. personality-oriented taboos;

2. community-oriented taboos;

3. nature-oriented taboos.

In all the forms of taboo, a person is the central
point to which the prohibition is directed. That is,
the relation of man to man, the relation of man to
society, the relation of man to nature are established
with the help of a taboo. Relativity rather than
convention prevails in this classification, with
features of prohibitions characteristic of nomadic

Kazakh being. Here, man, society, and nature are
considered not as a specific subject or object, but in a
wide typological context. The ban imposed on cach
of them is a prerequisite for maintaining equilibrium
in society, nature.

It is necessary to dwell on the specific features
of the forbidden forms in relation to man, society
and nature, characteristic of nomadic Kazakh life.

The human-oriented taboo addresses prohibi-
tions on all people: men and women, the child,
and the adult, and the rich and the poor. Only
cach prohibition should be intended for a person’s
personality, regardless of any objects or actions in
relation to another. In particular, a taboo against a
person includes only those actions that concern the
person himself. So, for example, «don’t put a hand
on your heady, «don’t lift your legs highy, «don’t
shake your head», «don’t rest on your hips», «don’t
clatter», «don’t hug your knees», etc.

The ban on society contains actions and words
of a person in relation to another person or object.
That is, the prohibition required from a person is
related to the subject or object of social life. So, for
example, prohibitions such as «do not go in front of
an old peoplen, «do not run to the grave» and the
Kazakh traditions of «At tergeu» can be included in
this group.

And as prohibitions on nature, one can attribute
human actions and words relating to the environment,
animal world, celestial bodies, as a mother of nature
playing an important role in many aspects of human
life. Taboo aimed at nature include prohibitions on
animals, faith-based totemic beliefs, and prohibitions
on natural phenomena. For example, «do not count
the star, «do not point to the moon», «do not sleep
after the sun has come out» etc.

The words taboo have arisen in different cultures,
in different nations for various reasons. This is
manifested on the basis of their national, religious,
linguistic characteristics. Given these problems,
you can indicate three main reasons for the origin
of all taboos in the Kazakh language. These are:
taboos arising in connection with religion, taboos
associated with magic, and taboos associated with
the psychoanalytic thinking of the population.

The basis of many religious beliefs associated
with taboos is in theological works. For example,
in such works of F.B. Jevonz «Introduction to the
History of Religion», V. R. Smith «Religion of the
Semites» written in 1889, this issue is considered
from a religious point of view. In particular, the
prohibitions on marriage, including information
about the Turkic peoples as a whole, are widely
analyzed.
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According to the religion of Islam, the
commission of prohibited acts is considered as
«siny. At the same time, some names considered
«negativen by religion, the Kazakh people try not
to say much, and in those cases when they should
be used, they arc replaced with other words.
For example, such words as «Shaitan» (devil),
«zhyn»(demon),calbasty»(a demonic creature in
the image of a woman, allegedly harming a woman
in labor), «ibilis, «peri», «obyry, «kuldirgishy,
«montany», «abilets, «matrus, «suks, «ubbex,
«badik, «zheztymaky, «kargu», «ausyb(kinds of
devil) etc. Therefore, many of these words arc not
common among the people. In particular, everyone
used generalized names: «ignorancer, erisayak»
(negative foot), «shimuryny (thin nosc), «saryshash»
(vellow hair). For example, in the cllastic ballad
«Shimuryn» by A. Kekilbayev, this substitute word
is used 10 express «shaitan» (devil).

And in the Tajik language, including the
language of peoples located in regions remote from
cultural centers, you can find the replacement «dev»
(devil), that is, «chiz» (means thing, things) instcad
of the word «Satan» they use the word «Parikho»
(fairy). And in the southern regions of the republic
and some settlements of Uzbekistan people use the
word «zien»(harmful) to replace negative names. As
well as in English, they use different names. Among
them are often such words and phrases, like «lord»,
«the black many, «the father of Lies», «the prince of
evily instead of «devily or «demon».

Results and discussion

The concept of taboos varies depending on
the knowledge and culture of each nation. For
example, in foreign studics, including in English,
rude, obscene words are also considered as a
taboo. That is, among other peoples, regardless of
the reasons, it is considered to be any forbidden
words. Peter J. Silzer in his research work «The
Encyclopedia of Linguistics» says: «The words
themselves are not divided into «taboos» or «foul
wordsy. Many of the words that are currently
considered «inappropriate in public places» in the
carly forms of the English language were neutral,
normal terms for objects or actions. Thus, many
languages of the world are still trying to convey the
physical function in a euphemistic formy.(Peter J.
Silzer, 2005: 99)

‘We were not mistaken in the fact that in our
people there are unwritten laws and prohibitions,
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formed by the prohibition of traditions

which are clear manifestations of the psychoanalytic
thinking of our people. Not only one of the means
of upbringing, but also this is the result of a long
history and experience of our people, which
reflects its power and originality. The Kazakh
people have a lot of forbidden words. They appear
in the form of a restriction against the commission
of various actions. Therefore, they do not always
lose their relevance in our language and culture.
The main reason that prohibition is one of the
expressions in the language is the functioning of
the double concept of one goal. This is a warning
and a warning against bad habits, negative acts
and objects that can be harmful. In any society,
the foundations of culture in a broad sense are
forms of
religion, religion, law. In particular, the ban is
a pre-arranged event with the goal of teaching
people what to call, what to do, why they shouldn’t
encounter, stop them from a strange word and warn
against unknown threats. The ban consists, as a
rule, of three factors, such as the subject of the ban
(the person performing the ban), the form of the
ban (forbidden thing or action) and the purpose of
the ban (warning of unknown misfortune).

The complicated process of life, in moments of
life together with nature, the life of the country, but
in the nomadic life of our ancestors, the concept of
pyrode was aggravated. At the same time, as in other
countries, there are many new prohibitions that can
consciously approach real-life conditions that have
socio-legal significance, and now the position of
people was based not on spirits, but on black-and-
white, sinful, funky categories. With religions ahead
of time, national traditions and customs, but Kazakh
prohibitions have taken shape as an integral part. But
at the heart of these prohibitions lies the worldview
of the national rite.

Below there are the features of the taboo
according to the three criteria that was mentioned at
the beginning of the article.

The study of the taboos from different points of
view shows that in Kazakh language this concept
has six thematic groups. Also research work divided
the taboo into two types according to manifestations
in the language and with the aim of prohibition.
By systematizing the lexical units that are taboo, it
was proved that this layer of vocabulary is relevant
now and in the future will also be an integral part
of Kazakh language vocabulary. Taboo is a way of
upbringing generation and the history of the people
preserved in their native language.
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Ne | Thematic groups Tuboo on names

Taboo on actions

1| Aboutdiscases |+ Konak, aulie, meimankorasan —

sheshek(smallpox(;

+ Tyryspai takyl —tyryskak(cholera);
+ Sekirtpe, ushpa, alan —topalan(anthrax)

* Don't laugh at the patient;
* Don't play with face and mouth;
* Pregnant women are forbidden to eat rabbit meat

2 | About animals,
birds, inects ctc.

+ Uzyn, tuime — zhylan(snak

Kulak— kaskyr(wolf);

+ Ulyma, bori, terisazu, serek kulak, it-kus, kara- [+

« Don’t shoot swan;
Don't look at the teeth of a good horse;
*Don’t hit the horses on the head;

3 | About negative
creatures

+ shumuryn, teristaban, saryshash—
shaitan(devil);
+_paleket— zhyn-peri(demon)

« Don’t hang your hat on the doorstep.
« Don’t leave the table set for the night
«Don’t go in the middle of the night

4 | About nature

+ Zhai, zhasyn — naizagai(lightning)

« Don’t cut the grass
« Don’t cut down the only tree
« Don't dig for no reason

5 | About people and |+ Erkezhan(to name sister in-law);
people’s names
+ Zhamanbala(to name baby/ infant)

+ Myrzazhigit(to name brother in-law);

« Don’t bite nails
« Don’t shake your head
« Don't shake an empty cradle

6 | About numbers
after the number to count the catle);

+ Birsokyr(to count the word sokyr blind is used |+

+ Otar(to say a large number of sheep);
+ Uyir(to say a large number of horses)

Don’t count a person
« Don’t go between two people
« Don’t get married until seven generations pass

Conclusion

A taboo is a culturally linguistic phenomenon
that occupics a special place in the lexical and phra-
seological system of a language, which from ancient
times has been developing together with the lan-
guage. That is, it comes from the system of mytho-
logical thinking inherent in primitive humanity to
the system of scientific thinking in modern space
and in the era of the Internet.

The formation of national qualities in the
consciousness of the younger generation is carried
out through the national traditions of language and
religion, customs and consciousness. It is important
that words, as proof of the rich experience of our
people, do not lose their meaning even now in the
practice of generations.

It was no coincidence that the words taboo in
social life and the life of our people were fulfilled
by the younger generation. People perceived such
words as law. If you look deeply at this issue, we

see that the taboo was used at the level of the rule
of law. It is a set of mandatory rules that determine
the behavior of people, manifested in various
respects in social life. And so, at such alevel to find
words, using our people, without fail performed
everything.

Taboo is a complex concept that depends on
the situation, time and depends on the individual,
society and people. Currently, in many languages of
the world there are a large number of such words.
However, over time, compared with the initial stages,
there are features of their application and motivation.
Itis no secret that some linguistic and mental taboos
generally go out of use and are forgotten. In this
regard, this concept is linguistically studied and has
not lost its place in the national dictionary, is one
of the urgent problems in the development of the
language. Taboo is also a wide layer of linguistic
vocabulary that requires consideration in a dynamic
form, since it does not lose its significance at the
present time.
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